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Endorsement 


Al-MuftI al-A'zam bi al-Hind TAj al-Shari'ah Sayyidi Mufti Muhammad 
Akhtar RidA KhAn al-QAdiri al-Azhari 

Bismillah! May peace and benedictions be upon our master 
Muhammad $s, upon his kin and his noble Companions. 

It is of immense pleasure to find out that Nithar Ahmad (Bolton, 
UK), with the help and assistance of TheSunniWay team and its 
scholars, has translated a book of ‘Allamah Jalal al-DIn al-Amjadi 
called Budmadhhabon Sey Rishtey into English. 

I have heard a few passages from this translation and found it to 
be very beneficial for the English readers. May Allah ste and His 
Beloved Prophet bless this work with acceptance, bless the 
translator with great reward, and enable TheSunniWay and its team 
to continue its work for the propagation of the Maslak of A'la 
Hadrat. 



IV 


About The Author 


Mufti Jalal al-DIn Ahmad al-Amjadl was born in 1352 H. 1 (c. 
1933) in Ojhaganj, India. He is from among the eminent and well- 
respected scholars of the Ahl al-Sunnah and is more famously 
known by his epithet of Faqih al-Millah (Jurist of the Nation). 

He completed the reading of the Qur’an at the age of seven and 
the memorisation at the age of 10 under his father’s teacher, 
Mawlana Muhammad Zakariyya. He studied the introductory books 
of Persian under Mawlana ‘Abd al-Ra’uf and the rest of the Persian 
books along with the preliminary Arabic books under Mawlana ‘Abd 
al-Bari. His main teacher, under whom he completed the remaining 
books of Dars al-Nizami, was ‘Allamah Arshad al-Qadirl m (d. 
1423/2002). 

During the initial stages of his studies, he underwent many 
troubles and hardships, which he endured in order to complete his 
studies. Firstly, his parents’ house was burgled twice, with the 
burglars taking everything including even the utensils. Thereafter, 
his elder brother, Nizam al-DIn, passed away, and shortly afterwards 
his father was struck by lightning, leaving him close to disabled and 
unable to work. 

In order to provide for himself and his parents, Faqih al-Millah 
had to balance his studies with work whereby he would work for 
some hours during the day and study for the rest. He eventually 
travelled to Nagpur, where he worked throughout the day until 
Maghrib, and thereafter until midnight each day, he would attend 


1 According to the biography found in Fatawa Fayd al-Rasul, vol. 1 and 
autobiography found in Khutbat e Muharram. 
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the classes of ‘Allamah Arshad al-Qadirl in Madrasah Shams al- 
‘Ulum (Nagpur) with 11 other classmates. He graduated as an ‘dhm 
(religious scholar) on 24 Sha'ban 1371 H. (19 May 1952). 

After graduating as an c alim and mufti, Faqih al-Millah taught in 
numerous institutes until the establishment of Dar al-'Ulum Fayd 
al-Rasul by Sufi Sayyid Muhammad Yar ‘Ali, wherein he, upon the 
behest of Sufi Sahib, remained as a teacher for 30 years. Most, if not 
all graduates of Dar al-‘Ulum Fayd al-Rasul are students of Faqih al- 
Millah. 

He pledged his Bay'ah (spiritual allegiance) on the hands of the 
Khalifah (successor and representative) of A‘la Hadrat, the author of 
Bahar e Shari'at, Sadr al-Shari'ah Mufti Amjad ‘Ali al-A‘zami, in 
1367 H. (1948). 

During his time as a teacher, Faqih al-Millah also issued fatawa 
(edicts) and wrote numerous books on various topics. He wrote his 
first fatwa at the age of 24 and continued to write fatawa for 25 
years. His fatawa collection, Fatawa Fayd al-Rasul was first published 
in 1991; with volume one containing 1012 fatawa. 2 Volume two was 
published shortly afterwards in 1993. 


2 Of which 83 belong to other teachers at Dar al-'Ulum Fayd al-Rasul. 


VI 



The following are some of his works: 

1. Fatawa Fayd al-Rasul, in two volumes: a compilation 
of fatawa issued mainly by Faqlh al-Millah from the 
year 1377 H. (1957) to 1403 H. (1983) while 
teaching in Dar al-'Ulum Fayd al-Rasul. This 
collection was published during Faqlh al-Millah’s 
life. 

2. Fatawa Faqlh e Millat, in two volumes: a compilation 
of fatawa issued from Markaz e Tarbiyat e Ifta’, a 
department for issuing edicts and training aspiring 
muftis established by Faqlh al-Millah in Dar al- 
‘Ulum Amjadiyah Ahl e Sunnat Arshad al-'Ulum. 
The fatawa therein are either written by Faqlh al- 
Millah himself or issued by students and verified 
by Faqlh al-Millah. 

3. Anwar al-Hadlth: covering 113 different topics, with 
a total of 554 Ahadlth (Prophetic traditions) and 
474 rulings mentioned therein. 

4. ' Aja’ib al-Fiqh, also known as Fiqhl Pehliya: 
containing 523 astutely phrased and thought- 
provoking questions and their possible answers, 
for improving one’s understanding of fiqh (Islamic 
jurisprudence). 

5. Khutbat e Muharram: an authentic account of the 
Battle of Karbala. It also includes chapters on the 
excellence of the four righteous Khalifahs and the 
Ahl al-Bayt (the family of the Messenger m). 
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6. Anwar e Shariat: covering 77 topics related to 
matters faced by Muslims daily, such as basic 
matters of creed, cleanliness, Salah, Sawm (fasting), 
Zakah and other similar matters. 

7. Tazim e Nabi a small treatise on the importance 
of respecting and revering the Messenger of Allah 
m, adducing narrations and statements of pious 
predecessors to support this obligation. 

8. Hajj wa Ziyarat : written in 1392 H. while Faqih al- 
Millah was on Hajj (major pilgrimage). It covers 
rulings about Hajj, c Umrah (minor pilgrimage) and 
visiting the Messenger of Allah m. It serves as a 
resourceful handbook for those travelling to the 
Holy Lands. 

9. Maarif al-Qur’an: a compilation of selected verses 
of the Qur’an with commentary. 

10. ‘ Ilm aur 'Ulama ’: on the excellence of knowledge, 
scholars and students of knowledge; expounded in 
light of the Qur’an, Hadxth and sayings of the 
righteous. 

11. Badmadhhabon sey Rishtey: a confutation of the 
despicable practice of mingling and associating 
with heretics and apostates. 

12. Buzurgo key 'Aqldey: a comprehensive book on the 
creed of the Ahl al-Sunnah proven with anecdotes 
and statements of the pious predecessors, 
particularly those who deviants also revere. 
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13. Muhaqqiqanah Fay slab: containing proofs for eight 
commonly disputed matters and practices: 

i. Bid‘ah (innovation) 

ii. Salat and Salam (salutations) 

iii. Kissing the thumbs upon hearing the name of 
the Messenger of Allah ill 

iv. Niyaz 

v. Remaining seated during the Iqamah 

vi. The place from where the Adhan (call to Salah ) 
should be called 

vii. Kissing the hands and feet of righteous 
scholars 

viii. Isal e Thawab and Fatihah (sending rewards to 
the deceased). 

14. Sayyid al-Awliya’: a biography of Sayyid Ahmad 
Kabir al-Rifa'i m, covering his superiority, his 
inspirational dicta and his awe-inspiring karamat 
(miracles). 

Faqih al-Millah passed away at the age of 69 on 3 Jumad al-Thani 
1421 H. (23 August 2001). May Allah ate have mercy on him and 
reward him for his services to Islam. 
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Dedication 


In the name of all of the Muslims who truly love Allah sfe and His 
Messenger and the Sahabah (companions) and the Pious #, and 
refrain from marrying their enemies: heretics and apostates. 

Jalal al-DIn Ahmad al-Amjadi 
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Translator’s Note 


4jls>z^\j <01 4J*-j 0 jX^z]\j ^J.IaJ| uPj 'UJ 

Jaj Ul ^uJI (Jl ot~p~L ^j 

Sayyiduna Abu Hurayrah « narrates that the Messenger of Allah 
g$» said: 


i.'ki' 1 o^j Ijjl. of? ^y o[ 

p-yX 1 jLXzj Tj j*-$dp 1jI^2j N ij N ij h j *) j 


If they [heretics] fall ill, do not visit them, and if they die, do 
not join their funeral, and if you pass them, do not greet 
them, and do not sit with them and do not drink with them 
and do not eat with them and do not marry them and do not 
perform \Jandzah ] Salah upon them and do not perform Salah 

with them. 3 

In another Hadlth, the Messenger of Allah all has stated: 

^ij (JiijU; v jJiJi 

Stay away from them and keep them away from yourselves, 
lest they misguide you, lest they throw you in fitnah 
(dissension). 4 

Some members of the Sunni public seem to be ignorant of the 
warnings in the Qur’an and the Sunnah (Prophetic traditions) 


3 Sahlh Muslim; Abu Dawud from Sayyiduna Ibn ‘Umar; Ibn Majah from 
Sayyiduna Jabir; ‘Aqil and Ibn Hibban from Sayyiduna Anas M. 

4 Sahlh Muslim. 
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regarding the company of heretics. They therefore fail to abide by 
the laws mentioned in this work, in fact, even some scholars now 
not only elect silence but actually do these ill deeds themselves, 
bringing into question the legitimacy of their scholarship. The 
Messenger of Allah m has said that the curse of Allah sfe, the angels 
and all of mankind is upon scholars who choose merely to remain 
silent when fitnah appears, and Allah & does not accept neither their 
Fara’id (obligations) nor their Nawafil (supererogatories); 5 one can 
only imagine the fate of those who take active part in these cursed 
acts—Allah & protect us from such disgrace and wretchedness. 

Bad-Madhhabon sey Rishtey has been translated to inform the Ahl 
al-Sunnah public of the sacred laws pertaining to the company of 
and marriage to heretics, in the hope that it protects them from 
falling into the traps of shaytan and losing their Iman (faith), 
particularly in such dangerous times. Those unfamiliar with 
transliterations should refer to the note at the end of this book. 

My sincere thanks are due to those who helped in making this 
book, namely the honourable Mawlana Shakeel al-Qadirl, 
Muhammad Kalim and Sayyid 'All. 

Allah sfe complete this flawed effort and accept it with His infinite 
mercy, forgive this sinner his sins and transgressions and protect 
him and all Sunnis from all heresy and heretics and kufr through 
this work, by the honour of the Messenger of Allah in His most 
august court, amln. 

Nithar Ahmad 

Ramadan al-Karlm 1437 H. 


5 Al-Sawa'iq al-Muhriqah p. 2; al-Malfuz vol. 4 p. 4. 
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Preface 


Today, many deviants and heretics mix with the Ahl al-Sunnah 
and persevere to marry them into themselves so that they can make 
them of the same creed easily. And the uninformed public marry 
them in their ignorance. And then they become misguided and 
heretical in a matter of days and become disrespectful in the court of 
Allah Sa, His Messenger * and the Sahabah and the Pious #; we 
seek the refuge of Allah sfe (al-'ayadhu billah)! 

For this reason, I have written this treatise to show the Ahl al- 
Sunnah wa al-Jama'ah the commands from the Qur’an and the 
Ahadlth regarding the company of and marriage to deviants, heretics 
and apostates, so that they stay away from them and do not put 
their Imdn at risk in forming relations with them. 

I pray that Allah & makes this treatise a guiding light for the Ahl 
al-Sunnah wa al-Jama'ah and that He gives them the tawfiq (resolve) 
to stay far away from the enemies of the Anbiya’ (Prophets), the 
Sahabah and the Pious in every way, amln. 

Jalal al-Din Ahmad al-Amjadl 
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Introduction 


^ojl L uiJ 


<U)1 L) UlTp o^LyaJl_5 


There are two categories of humans: 

1. Muslim 

2. kafir 


There are then two sub-categories of kuffar: 

2.a. kafir-asll 
2.b. kafir-murtadd 


Kafir-asli is defined as a kafir (non-Muslim) who has always 
denied Islam such as atheists, magians, polytheists, jews, Christians, 
etc. 

There are two further sub-categories of kafir-murtadd: 

2.b.i. murtadd-mujahir 
2.b.ii. murtadd-munafiq 

A murtadd-mujahir is a person who was a Muslim before they 
left Islam openly and disbelieved in the Kalimah 6 , changing their 
religion to something else, whatever that may be. A murtadd- 
munafiq is a person who utters the Kalimah and claims to be a 
Muslim yet they insult Allah ste, the Prophet iii or any other 
Prophet, or they deny any matter that is from the fundamental 


6 Statement affirming one’s Muslim faith. 
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necessities of the religion (Daruriyat al-DIn )—this type of kafir is the 
worst of all: they appear as Muslim yet preach kufr and insult Allah 
sfe and His Messenger tm. (We seek the refuge of Allah!) 

There are also two sub-categories of Muslims: 

l.a. Proper Muslims 
l.b. Misguided Muslims 

A proper Muslim is someone who accepts all of the fundamental 
necessities of the Ahl al-Sunnah as well as all of the necessities of 
the religion. A misguided Muslim is a heretic who denies something 
from the necessities of the Ahl al-Sunnah (Daruriyat Ahl al-Sunnah) 
but whose deviance has not reached the point of kufr. 
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Heretics in the AhAdIth 


Study the following Ahadith to understand the ruling of the 
Messenger of Allah regarding those Muslims who are heretics. 

Sayyiduna Anas * narrates that the Messenger of Allah && said: 


' } ^ s' ' ^ ' S' i ' ' *' s s > £ 

<U)I 0^3 ^ \j Jj L/? j I 


When you see a heretic, then scowl in his face, for Allah holds 
every heretic an enemy. 7 


Sayyiduna Hudhavfah * narrates that the Messenger of Allah m 
said: 


Tj S ij \>j- ij ij isU> Nj j£jb ^uj^i jxSi 
0^*JI (»tA—>^1 liISL^>- 


Allah does not accept the fast of a heretic, neither Salah, nor 
Zakah, nor Hajj, nor c Umrah , nor Jihad, nor Nafl nor Ford. He 
comes out Islam like a hair comes out of dough. 8 


Sayyiduna Abu Umamah * narrates that the Messenger of Allah 
«$l said: 


jllll Jjj ZAs £jJl J»l 

Heretics are the dogs of the dwellers of Hell. 9 


7 Ibn 'Asakir. 

8 Ibn Majah. 

9 Al-Dar QutnI. 

3 



Sayyiduna Ibrahim ibn Maysarah « narrates that the Messenger 
of Allah m said: 


(Jp jlpl aii is-ju 

He who honours a heretic has indeed helped in the 
destruction of Islam. 10 


How will honouring a heretic be destroying Islam? 

Answering this question, Shaykh ‘Abd al-Haqq Muhaddith al- 
Dihlawl al-Bukharl writes: 


Honouring a heretic is belittling and disparaging the Sunnah. 
And disparaging the Sunnah takes one to demolishing the 
foundation of Islam. * 11 


Sayyiduna Abu Hurayrah * narrates that the Messenger of Allah m 
said: 


j ^ g-lp Ia! J ^3 IjaJ ^3 I yPy (j| 

jj ^ ^ ^ ^ ^ ^ ^ ^ ^ ^ jj jj ^ ^ ^ ^ ^ ^ ^ ^ ^ 


If they [heretics] fall ill, do not visit them, and if they die, do 
not join their funeral, and if you pass them, do not greet 
them, and do not sit with them and do not drink with them 
and do not eat with them and do not marry them and do not 
pray [Jandzah ] Salah upon them and do not pray Salah with 

them. 12 


10 Mishkat al-Masabih. 

11 Ashi'at al-Lam'at: vol. 1 p. 147. 

12 Sahjh Muslim; Abu Dawud from Sayyiduna Ibn ‘Umar; Ibn Majah from 
Sayyiduna Jabir; ‘Aqll and Ibn Hibban from Sayyiduna Anas #. 
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Summary 


Heretics are the worst of all of the Muslims. To approach them 
with good manners is not permitted. Allah sfe holds them enemies 
and He does not accept any of their deeds, neither Fard nor Nafl. 
They are the dogs of the dwellers of Hell, and to honour them is to 
help in the destruction of Islam. 

They shall be boycotted in every way, meaning no religious 
relationship with them is permitted. It is prohibited to greet them, 
to sit with them, to eat or drink with them and to marry them. 

These commands of the Messenger of Allah ® pertain to those 
who are heretics but whose deviance has not reached the point of 
kufr. The ruling regarding those who are murtadds is stricter. 
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The Law Regarding Murtadds 


The ruling regarding a murtadd who has left Islam openly and 
rejected the Kalimah (ie a murtadd-mujahir) is that the Muslim ruler 
imprisons them for three days. If they repent and accept Islam then 
they are left alone, otherwise the ruler executes them. 13 

Regarding those who claim to be Muslims and perform Salah and 
fast like us, yet they have become murtadds by insulting the 
Messenger of Allah ® or any other Prophet, then whether they 
claim to be Sunni Barelwi or Wahhabi Deobandi, the Muslim ruler 
will not accept their repentance and will execute them. Al-Faqlh al- 
A'zam bi al-Hind, Sadr al-SharTah m writes: 

If a murtadd repents from his irtidad (apostasy) then his 
repentance is accepted. However, there are some murtadds, such 
as someone who insults the Prophet tm, whose repentance is not 
acceptable. Accepting repentance means that the Muslim ruler 
will not execute them after their repentance . 14 

However, because executing someone who has insulted the 
Prophet ® is the duty of a Muslim ruler, and that is not possible 
here, it is binding upon the Muslims that they implement a religious 
boycott of such people: do not eat their slaughter; do not marry 
them; do not perform their Janazah Salah, and do not let them be 
buried in the Muslim cemeteries. 


13 Al-Durr al-Mukhtar ma'a al-Shami: vol. 3 p. 286. 

14 Bahar e Shari'at: vol. 9 p. 127. 
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Great Character 


To boycott heretics, apostates and the enemies of Allah ste and 
His Messenger and to stay away from them and to not marry 
them and to be harsh with them is not bad etiquette. In fact, it is 
from great character, as this is what Allah site and His Messenger 
have commanded us and what our pious predecessors have taught 
us, that stay away from heretics and apostates and, let alone 
marrying them, do not even sit with them. 

Allah sfo states: 



And if shaytan makes you forget then do not sit with the 
transgressive people after remembering. 15 

And Allah fe states: 


,&i i Ji i \p) 


And do not incline towards the oppressors, for the fire will 


touch you. 16 


Five Ahadith have been mentioned earlier regarding heretics. In 
another Hadlth, the Messenger of Allah has stated: 



Stay away from them and keep them away from yourselves, 
lest they misguide you, lest they throw you into fitnah. 17 

15 Qur’an 6:68. 

16 Qur’an 11:113. 

17 Sahlh Muslim. 
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Al-Imam al-Rabbani Mujaddid al-Alf al-Thanl Shaykh Ahmad 
Sirhindl writes: 

Allah sfe says to His Beloved ‘And be harsh with the 
kuffar”. 

As the Messenger of Allah ® has been described as 
possessing great character, it is understood by the command 
to be harsh that to be harsh with kuffar is part of great 
character. 

The enemies of Allah fe must be kept away like dogs. 
Friendship and affection for them takes one to the enmity of 
Allah sfe and the Messenger 4&. 

[By virtue of his Kalimah and his Salah ,] one thinks he is a 
Muslim and he has faith in Allah & and His Messenger ® 

[and one forms a friendship and relationship with him] yet 
one does not know that such despicable behaviour ruins one’s 
Islam. We seek the refuge of Allah. 18 


18 Maktub 163. 
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And A'la Hadrat al-Imam Ahmad Rida Khan Muhaddith al- 
Barelwl m states: 

Amir al-Mu’minin Sayyiduna 'Umar al-Faruq al-A'zam » 
found a hungry traveller in the Masjid of the Prophet ® after 
Maghrib Salah. He took the traveller to his residence and 
requested food for him. When the traveller sat to eat, a sign of 
heresy appeared in him. Sayyiduna 'Umar * commanded that 
the food be taken away and the man be kicked out immediately. 

The food was then taken away and the man was kicked out . 19 

The reason for being commanded to stay away from heretics and 
apostates and to keep them away from oneself is that by mingling 
with them and sitting with them, there is a grave risk of falling into 
kufr. 

Al-Imam al-Suyutl writes in Shark al-Sudur that a man would 
sit with Rafidls. When the time of his death neared, people 
encouraged him to proclaim the Kalimah. He said: “I cannot say it.” 
The people asked: “Why?” He replied: “There are two people 
standing here. They say: ‘You used to sit with those who would 
speak ill of Abu Bakr and ‘Umar. Now you wish your soul to be 
lifted after reciting the Kalimah? We will not let you.’” 

When this is the state of a person who would sit with those who 
spoke ill of Sayyiduna Abu Bakr * and Sayyiduna ‘Umar m, then it is 
more unlikely to be fortunate to recite the Kalimah for the one who 
sits with those who speak ill of Allah sfe and the Messenger and 
denigrate them and attribute all sorts of flaws to them. 20 


19 Al-Malfuz vol. 1 p. 94. 

20 Al-Fatawa al-Ridawiyyah vol. 10 p. 311. 
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And when it is so unlikely for people who sit with such people to 
be fortunate to recite the Kalimah, then it is even more unlikely for 
people who build fortresses of friendship and love by forming 
relationships with them. Allah jfe grace such people with love for 
Iman, amm. 
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A Misconception 


A lot of people believe that someone who is born in a Muslim 
family and has a name like that of Muslims will remain a true and 
proper Muslim regardless of however his beliefs are, and whatever 
he utters in regards to the honour of Allah sfe and the Messenger as, 
he will not be a heretic, a deviant or an apostate. This is a great 
misunderstanding. 

Ibn Jarir, al-Tabranl, Abu al-Shaykh and Ibn Marduyah narrate 
from the Ra’is al-Mufassirin (Leader of the Exegetes), Sayyiduna 
‘Abd-Allah ibn ‘Abbas ®, that some people uttered words of 
disrespect about the Messenger m. The Prophet ® asked them to 
explain themselves but they took oath saying they had not 
disrespected him Allah ate then revealed this Ayah (verse): 


\jj jjA }I IjJU TxJj IjJU <uiL 0 


They swear by Allah that they did not say it, whereas indeed 
they had certainly uttered words of disbelief, and they have 
disbelieved after entering Islam. 21 


Take heed! Allah & has clearly stated: ‘And they have disbelieved 
after entering Islam”, meaning they were Muslims, they were people 
who recited the Kalimah and performed Salah and kept fasts, 
however, they became apostates by uttering words of disrespect 
about the Prophet aft —they did not remain Muslims. 


21 Qur’an 9:74. 
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Ibn Abi Shaybah, Ibn al-Mundhir, Ibn Abi Hatim and Abu al- 
Shaykh narrate from Imam Mujahid m, the notable student of 
Sayyiduna ‘Abd-Allah ibn Abbas *, that the Prophet ah stated about 
a person’s lost camel that it is in such and such a valley. One person 
said: “What does he know about the unseen (Ghayb)?” The Prophet 
iH summoned him and asked him to explain himself. The man said 
they were merely joking. Allah sfe revealed the following Ayah upon 
this: 


} ) y ^ ^ ^ ^ } s •*' s ^ ' S' & ^ ‘t ' ^ 

aJ Ajblj Ajjtjl jjpjJsU ^ bt ■ -- ]j 

yl£ J3 I jjJCju OjP-JgT..." 


And if you ask them [o beloved], they will say: “We 
were only joking and playing.” Say: “Is it Allah and His 
verses and His Messenger that you were mocking?” Do 
not make excuses; you have become disbelievers after 
believing . 22 


Allah has clearly stated in this Ayah as well: “You have become 
disbelievers after believing”, meaning that by uttering words of kufr, 
they became apostates after being believers. 


Thus, to believe that a Muslim will remain a Muslim and not 
become a kafir even after insulting Allah and His Messenger ® is 
great ignorance. 

And after the Messenger ah left this world, some people said: 
“We will proclaim the Kalimah and perform Salah, and we will do 
everything [Muslims do], however, we will not give Zakah.” Meaning 
they rejected the obligation of Zakah, which is one of the 


22 Qur’an 9:65-66. 
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fundamental necessities of the religion. Thus, the Kalimah and Salah 
came in no use to them and they became murtadds, as al-Muhaqqiq 
‘ala al-Itlaq Shaykh ‘Abd al-Haqq Muhaddith al-DihlawI al-Bukharl 
m writes: 


Supporters of Musaylamah and those who rejected [the 
obligation of] Zakah are murtadds 23 

And belief in the honour of the Messenger of Allah tM is from the 
important fundamental necessities of the religion. Therefore, those 
people who reject the honour of the Messenger f#s by insulting and 
disrespecting him HSi are more-so murtadds. Proclaiming the Kalimah 
and performing Salah will not save them from being murtadds. 

Sayyiduna Abu Sa'Id al-Khudrl » narrates: 

We were in the service of the Messenger of Allah m and 
he {§> was distributing the gains of battle when a man of 
the name of Dh u al-Khuwaysarah, who was from the 
Banu Tamim, came and said: “O Messenger of Allah, be 
just.” 

The Messenger of Allah m said: “Woe upon your 
audacity. If I am not just, who else is there then who is 
just? If I was not to be just, you would have been a 
loser and a failure already.” 

Sayyiduna ‘Umar then said: “O Messenger of Allah, 
grant me permission to sever his head.” 

23 Ashi'at al-Lam'at vol. 1 p. 83. 
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The Messenger of Allah ® replied: 


^ ^ ^ ^ ^ p ^ ^ ^ ^ ^ ^ 2 ^ p & s ' P't * ^ s 

i)jj£j £-« A^Lw^j £>j 4j*^\_»/3 ^»S".A?»-I ~ l)L^ 4PO 


il«_pi j* ^-g-dJi ijj^; lc^ ^dJi ^ja jji^oj jjQ SI oi jili 


Leave him. For he has a lot of companions whose Salah and 
fasts would make yours feel inferior. They will recite the 
Qur’an yet it will not go down their throats [despite their 
apparent qualities]. They will exit the religion as an arrow 
comes out of game . 24 


Sayyiduna Abu Sa'Id al-Khudri * and Sayyiduna Anas ibn Malik 
* narrate that the Messenger of Allah m said: 


OjjAj 0 ^ jij I 0 

itjjil Or? ‘ijy lOrd-^d' Ori ^yyn JJ& S? oTjiJl 


Soon there will be dissension and division in my Ummah. 
One group will emerge that will speak well but their actions 
will be misguided and useless. They will recite the Qur’an yet 
it will not go down their throats. They will exit the religion 
the way the arrow comes out of the prey . 25 


It is understood from these Ahadlth as well that, in accordance 
with what the Messenger of Allah j§j foretold, there will be many 
people who Muslims will feel their Salah and fasts are inferior to in 
comparison. They will recite the Qur’an as well, however, despite 
this, they will be out of the religion. When they reject any one of the 
fundamental necessities of the Ahl al-Sunnah or the fundamental 


24 Sahlh al-Bukharl vol. 1 p. 509. 

25 Mishkat al-Masablh p. 308. 
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necessities of the religion, their Salah, fasts and recitation will not 
save them from being heretics or murtadds. 


15 


Relationships with Murtadds 


A murtadd who disrespects Allah ste and His Messenger a©, and 
the Awliya’ and pious predecessors tries hard to marry into a Sunni 
family as he will be successful in misguiding his relatives easily this 
way. And a so-called Sunni who claims falsely to love Allah and His 
Messenger and the pious predecessors marries into their enemies; 
whereas to marry them is to open the door to adultery because 
marriage with a murtadd is not permissible, as it is written in 
Fatawa ‘Alamglrl: 


iJJ jSj Ijili ij kU, ij !jj J, % jl jj^JJ 

^ \jS «x>-l sjj^11 


It is not permissible for a murtadd to marry a murtadd woman 
or a Muslim or a kafir-asli. And similarly, the Nikah of a 
murtadd woman is not valid with anyone. It is like this in al- 
Mabsut [of Imam Muhammad &fe ] 26 


It is astounding that a Sunni does not form relationships with the 
enemies of his ancestors yet does not sense any reluctance in 
marrying the enemies of Allah sfe, His Messenger * and the pious 
predecessors. And when he is prohibited from marrying into them, 
he says: “The time of preventing people from marrying into them 
has gone now.” 

When such people progress further, they will not have an issue 
with marrying hindus, as certain so-called progressive Muslims have 
started marrying non-Muslims today. 


26 Fatawa 'Alamglrl vol. 1 p. 263 (Egypt). 
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And when such people then progress further, they will not have 
an issue with marrying their sisters or daughters. And when they 
will be prohibited, they will say the same: “That time has gone 
now.” Just as people in certain progressive countries have begun 
marrying their sisters and daughters. We seek the refuge of Allah sfe. 

Some ignorant and unintelligent individuals say that there is no 
issue in bringing a [deviant] girl into one’s family, however, to give a 
girl is wrong. Whereas the marriage of neither a boy nor a girl with 
them is permitted, as has been mentioned in Fatawa ‘ Alamgm. 

To give a girl is to hand only one individual to a murtadd; while 
bringing the daughter of a murtadd into the family is to stand one’s 
son and his children on the path of irtidad. This is why it is often 
seen that when the wife of a Sunni man is from a murtadd family, he 
starts to talk nonsense for a few days and his children let in the 
influence of their maternal grandparents: they consume the 
slaughter of a murtadd, they assume their ways until a few days go 
by and the entire household becomes misguided. 

In summary, to bring the daughter of a murtadd is more 
disastrous than giving them a daughter—this causes more harm to 
the Ahl al-Sunnah. 
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Satanic Deception 


When a so-called Sunni wishes to marry into a murtadd family, a 
worldly molwl acts with satanic deception—he goes on his way after 
making him ‘repent’ and collecting his fee—and the murtadd who 
‘repents’ remains as he was before. 


This is why the rule of the Shari'ah is that the Nikah will not be 
conducted immediately after tawbah (repentance), rather he will be 
observed for some time to see if he is steadfast on his repentance or 
not, just as an open fasiq will not be made an imam immediately 
after repentance. It is written in al-Fatawa al-Ridawiyyah that it is 
stated in Fatawa QadI Khan and Fatawa Alamgin: 


The testimony of a fasiq (transgressor) will not be accepted 
when he repents for as long as a period of time does not pass 
in which the effect of the repentance becomes apparent in 
himself . 27 


And A‘la Hadrat Imam Ahl al-Sunnah « writes: 

When Amir al-Mu’mimn Sayyiduna 'Umar m acquired the 
tawbah of Subaygh—for whom there were suspicions of heresy 
due to his discussing the Mutashabahat—after intense 
persuasion, he sent an order to Sayyiduna Abu Musa al-AsKari 
m that Muslims must not sit with him; they must not do 


27 Al-Fatawa al-Ridawiyyah vol. 3, p. 213, with reference to Fatawa QadI 
Khan and subsequently Fatawa ‘Alamglrl. 
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business with him; they must not visit him should he fall ill; and 
they must not attend his Janazah should he die. 

With the implementation of this most wise order, the situation 
remained for some time that if 100 people were sat and he came, 
they would all disperse. When Sayyiduna Abu Musa al-Ash‘an 
sent a request [to Sayyiduna ‘Umar] that his state has become 
better now, then [Sayyiduna ‘Umar] granted permission. 28 

Subaygh would only discuss Mutashabahat, meaning <&l ^ ^Jl 

dll j—H e was not a murtadd, rather there was only a suspicion of 
heresy in him, however, Sayyiduna ‘Umar al-Faruq al-A‘zam * 
enforced a strict boycott of him even after his repentance for as long 
as he did not become content. 

Thus, a murtadd or heretic will be observed for a number of years 
after his repentance more-so. Only when it becomes properly 
assured by virtue of his behaviour and his ways that he is a man of 
Ahl al-Sunnah wa al-Jama‘ah will he be allowed to marry her, 
otherwise not. Thus, Muslims should implement a religious boycott 
upon an individual who marries his son or his daughter to a 
murtadd immediately after making him repent and also upon the 
molwi who conducts such a Nikah —do not perform Salah behind 
such a worldly molwi. 


28 Ibid. A'la Hadrat recorded five Ahadith in proving the occurrence of this 
incident. 
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Who Are Heretics & Apostates? 


Sayyiduna Abu Hurayrah * narrates that the Messenger of Allah 
said: 



There will be in the end of time deceivers and liars; they will 
come to you with matters of which neither you nor your 
forefathers will have heard. So stay away from them and keep 
them away from yourselves, lest they misguide you, lest they 
throw you in fitnah. 29 

Shaykh ‘Abd al-Haqq Muhaddith al-DihlawI al-Bukharl * writes 
in the commentary of this Hadtth: 




Meaning there will be many people who, with their deception 
and trickery, will appear in the guise of ‘Ulama’ (scholars), 
Masha'ikh (spiritual guides) and the pious and will appear as 
well-wishers and reformers of the Muslims so that they may 
spread their fabrications and call people towards their false 


beliefs and corrupt ideologies. 30 


29 Sahlh Muslim; Mishkat al-Masablh p. 28. 

30 Ashi'at al-Lam c at vol. 1 p. 133. 
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Various groups of the deceivers and liars mentioned by the 
Messenger of Allah a® to appear in the end of time in this Hadlth can 
be found today, who say to Muslims things that their forefathers 
have never heard of. These people are the heretics and apostates. We 
mention some briefly. 

Quranists (ChakrAlwI) 

This sect calls itself Ahl e Qur’an (the people of the Qur’an). 
Their belief is that the Prophet fii is simply a messenger, nothing 
more. They flagrantly deny all of the Ahadith, in other words, they do 
not accept to obey the Prophet ato —these are things our forefathers 
never heard of. In fact, Allah sfe commands: 

JjAJji i JJbVj 4ii i jLu i^jdi \£\ h 

O believers, obey Allah and obey the Messenger 31 


QadiyAnI 


These people believe Mirza Ghulam Ahmad to be the Mahdi, a 
Prophet and a Messenger. They consider a new Prophet to come 
after the Prophet tis to be possible—these are things our forefathers 
never heard of. 

Allah ah says: 


QAJl 4)1 J-G-l L>T OlS 


Muhammad is not the father of any of your men, but he is the 
Messenger of Allah and the last of all of the Prophets 32 


31 Qur’an 4:59. 

32 Qur’an 33:40. 
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And the Prophet has said: 


ijQJI ljl 

I am the Seal of the Prophets. There will be no Prophet after 

me. 

The process of the coming of new Prophets has ended with the 
Prophet SH. He has placed his seal on the door of Nubuwwah 
(Prophethood). There will never be a Prophet after him now. 

RAfidP 3 


This sect refers to itself as shi'ah. These people talk ill and curse 
openly the greatest of men after the Anbiya’: Sayyiduna Abu Bakr al- 
Siddlq, Sayyiduna ‘Umar al-Faruq al-A‘zam, Sayyiduna ‘Uthman al- 
Ghani and many other Sahabah » —these are things our forefathers 
never heard of. 

The Qur’an states: 


-dil j-pj “ASj 

And Allah has promised all of the Sahabah goodness Qannah] 34 


33 According to the Fuqaha’ (jurists), whoso curses or scorns Abu Bakr and 
'Umar, or rejects their khilafah (successorship) is a kafir. However, according 
to the mutakallimm (theologians), such a person is not a kafir but a deviant. 
In this respect. Imam Ahmad Rida has taken the stance of the mutakallimm 
and considers such people deviants and not kafir. However, the Rafidis who 
consider the Qur’an to be incomplete or consider 'All to be superior to all 
the Prophets and Messengers prior to our Prophet are definitely kafirs as 
they have rejected fundamental aspects of the religion. This is the stance 
adopted by A'la Hadrat Imam Ahmad Rida; see also: Radd al-Rifdah. 

34 Qur’an 57:10. 
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And the Qur’an further states: 


Ijjf iSj^ S~^" (*^ -*pQ “Up lj-^» jj “till 

£J«Ji jjiJiilJj 


Allah is pleased with them and they are pleased with 
Him; and He has prepared for them gardens under 
which the rivers flow; they will reside therein forever— 
this is the greatest success. 35 


And the Prophet aft commanded them: 


,4U Iji/I 

Honour my companions for they are the best of you. 36 
And the Prophet afe said to them: 

L*a^ <uil <uil 

Fear Allah regarding my companions. Do not make them 
subjects of criticism after me. 37 

And the Prophet sfe commanded them: 

Do not curse my companions 38 


35 Qur’an 9:100. 

36 Mishkat al-Masablh p. 554. 

37 Jarni' al-Tirmidhi; Mishkat al-Masablh p. 554. 

38 Sahlh al-Bukhari; Sahlh Muslim; Mishkat al-Masablh p. 553. 
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Rafidls hold many blasphemous beliefs apart from cursing the 
companions, up to the extent that some subgroups deify Sayyiduna 
‘All a*. For more detail, refer to Tuhfah Ithna ‘ Ashariyyah. 

KhArijI 

This group is also known as Yazldi. These people curse Sayyiduna 
'All », they believe the grandson of the Messenger Sayyiduna 
Husayn * was a rebel and they insult and disrespect him; they 
believe Yazid—who desecrated the Ka'bah and the Rawdah; who tied 
horses in al-Masjid al-NabawI whose waste fell on the Minbar; who 
disgracefully martyred thousands of Sahabah and TabiTn; who 
declared the chaste women of al-Madinah al-Munawwarah 
permissible for his army for three days; who deprived Sayyiduna 
Imam Husayn * of food and water for three days in the plain of 
Karbala before martyring him, and then had horses trample over his 
pure body up to the point that it became mangled 39 —to be a Jannatl 
(a dweller of Jannah) and say “Amir al-Mu’minln” (Commander of 
the Believers) and “Radiy-Allahu ‘anhu" with his name. 40 

WahhAbI-DeobandI 

This sect believes that children, lunatics and animals also possess 
knowledge like the Prophet ill possesses, as the leader of the 
Deobandis Molwi Ashraf ‘All Thanawl accepted partial knowledge of 
the Unseen while denying complete knowledge of the Unseen of the 


39 See al-Fatawa al-Ridawiyyah vol. 6 p. 107. 

40 Refer to my work Khutbat e Muharram p. 345 for a well-researched rebuttal 
of the khariji attempt to prove Yazid being a Jannati using a Hadith of Sahlh 
al-Bukhari. (Author) 
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Prophet ife, then wrote about partial knowledge of the Unseen 
thusly: 

What speciality is there of the Prophet in this? Such knowledge 
is possessed by Zayd and ‘ Amr ; rather every child and lunatic, in 
fact, all of the animals and beasts. 41 

This sect also believes that the Prophet iii is not the last of the 
Prophets. They believe another Prophet can come after him, as 
Molwi Qasim Nanotwi, the founder of Dar al-‘Ulum Deoband 
writes: 

According to the laity, the Messenger of Allah being the final 
[Prophet] is with the meaning that his era is after the eras of the 
Anbiya’ who came before and he is the very last Prophet. 
However, it will be clear to those who have understanding that 
coming before or coming after has no intrinsic significance. 42 

The gist of this passage is that to understand the meaning of 
“Seal of Prophethood” to be that he is the last Prophet is the 
belief of the ignorant and village folk. He further writes: 

If, hypothetically, a Prophet was born after the era of the 
Prophet 'em, even then it would not affect the khatimiyyah 
(finality) of the Prophet 


41 Hifz al-Iman, p. 8. The text has been altered somewhat in the new 
edition, however, all Wahhabi-Deobandis believe the original text to be 
correct; thus, the kufr will not be removed by merely altering the text. 

42 Tahdhir al-Nas, p. 3. 

43 Tahdhir al-Nas, p. 28. 
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The gist of this statement is that another Prophet can be born 
after the Prophet aft. We seek the refuge of Allah sfe. 

Another belief this sect has is that the knowledge of the Prophet 
aft is less than that of Shaytan and Malak al-Mawt (the Angel of 
Death); someone who believes vast knowledge for Shaytan and 
Malak al-Mawt is a believer, however, the one who believes the 
knowledge of the Prophet aft to be vast and greater is a mushrik 
(polytheist) and without Iman; as Molwi Khalil Ahmad Ambethawi 
writes: 

This vastness [of knowledge] is proven for Shaytan and Malak 
al-Mawt by textual evidence; what decisive proof is therefor the 
vastness of knowledge of the Prophet aft which disproves all of 
the textual evidences and proves one matter of shirk? 44 

This sect also believes that the Prophet aft has mixed with the 
earth after passing away, as is written in Taqwiyat al-Iman (p. 9). 

In addition to what has been mentioned here, this group holds 
many other blasphemous beliefs. This is why hundreds of ‘Ulama’ 
and Muftis of Makkah al-Mu c azzamah, al-Madinah al-Munawwarah, 
India, Pakistan, Burma and Bangladesh have issued Fatawa of these 
people being kafirs and murtadds. For further detail, refer to Husam 
al-Haramayn and al-Sawarim al-Hindiyyah. 

WahhAbI Ghayr-Muqallid 

This group calls itself Ahl al-Hadith (The People of the Hadith). It 
is a branch of the Wahhabl-Deobandls and with them in all of their 


44 Barahin e Qati'ah, p. 51. 
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kufr. They speak ill of Sayyiduna al-Imam al-A'zam Abu Hanlfah, al- 
Imam al-Shafi'I etc *. One of their beliefs is also that all of the Pious 
Predecessors: Sayyiduna al-Ghawth al-A'zam al-Shaykh ‘Abd al- 
Qadir al-JIlani, Khawajah Mu'Tn al-DIn al-Ajmerl, Shaykh Qutb al- 
Din Bakhtyar al-Kakl, Shaykh Farid al-DIn Ganj-Shakar, Shaykh 
Mahbub e Ilahi Nizam al-Din Awliya’, Shaykh Makhdum Ashraf 
Jahangir al-Simnani al-KichhochhawI, al-Imam al-Rabbani Shaykh 
Ahmad al-Sirhindi Mujaddid al-Alf al-Thani, Shaykh ‘Abd al-Haqq 
Muhaddith al-Dihlawi, Shaykh Makhdum al-Maha’iml etc « were 
misguided and heretics as they were all Muqallids, and taqlld. of an 
Imam is misguidance and heresy according to them. 

TablighI JamA'ah 

The beliefs of this group are the same as those of the Wahhabl- 
Deobandls. However, to trick the Ahl al-Sunnah wa al-Jama‘ah into 
becoming people with the same beliefs as them by way of deception, 
they talk only of the Kalimah and Salah. And when a Sunni joins 
them, being deceived, he becomes influenced by their seemingly 
[good] deeds and then they easily make him into a staunch 
Wahhabi-Deobandi, insolent in the honour of Allah ste and His 
Messenger 

MawdudI JamA'ah 

This groups calls itself Jama'at e Island. This too is an offshoot of 
the Wahhabl-Deobandls, meaning they are fundamentally one and 
the same. Additionally, the founder, Abu al-A‘la al-Mawdudi insulted 
and disrespected all of the Anbiya’ &, particularly Sayyiduna Nuh 
>SSe, Sayyiduna Yusuf Sayyiduna Musa Sayyiduna Dawud 
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sm, Sayyiduna Yunus *P and even Sayyid al-Anbiya’ Sayyiduna 
Muhammad al-Mustafa a®. 

And he also disrespected the Sahabah by trying to find faults in 
them, particularly Sayyiduna Abu Bakr al-Siddiq, Sayyiduna ‘Umar 
al-Faruq, Sayyiduna ‘Uthman al-Ghanl and Sayyiduna Khalid ibn al- 
Walid #. And to please the Rafidls, he made such accusations on the 
companion of the Messenger {§> and scribe of wahy (revelation) 
Sayyiduna Amir Mu'awiyah * that let alone a Muslim, even a kafir 
would be ashamed. And he has said that the Mothers of the 
Believers Sayyidatuna ‘A'ishah al-Siddlqah m and Sayyidatuna Hafsah 
m were badly-spoken. 

And he has disrespected noble Muhaddiths, eminent Mujtahids, 
great Fuqaha’, honourable Mujaddids and Imams, especially al-Imam 
al-Ghazzall, al-Imam al-Rabbani Mujaddid al-Alf al-Thani and 
Shaykh Shah Wali-Allah Muhaddith al-Dihlawi * by trying to find 
faults in them. He has written about the Qur’an as well that it is not 
for salvation (najah) but for guidance (hidayah), meaning if 
someone wants salvation, he should look for another book. We seek 
the refuge of Allah sfe. 

Refer to Jama at e Islaml by ‘Allamah Arshad al-Qadirl m and Do 
Bhai Mawdiidi aur Khumaym for all of Abu al-A‘la al-Mawdudi’s 
insolences and disrespect with their respective references. 
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The Curse of Am ah fe & the Angels 


Quranists, Qadiyanis, Rafidls, Wahhabis, Deobandls, Ghayr- 
Muqallids, however many sects there are against the Ahl al-Sunnah 
wa al-Jama c ah, are great tribulations in this time. It is incumbent 
upon informed people generally and upon ‘Ulama’ and Shaykhs 
particularly that they make the Ahl al-Sunnah public aware of these 
tribulations, and stop the public from socialising with them and 
prohibit marrying into them, in accordance with the commands of 
the Messenger If they do not do so, and remain silent for some 
reason, then they will be worthy of the curse of Allah ife, the Angels 
and all of mankind, and none of their Fard or nafl deeds will be 
accepted, as the Messenger m stated: 


I j <<IjI yJj<3 *CAp^1L*JI j j Jli j\ I o j\ Ih 

'jjs- 'Jj U j .i till Jlij 'J 


When tribulations appear and a scholar does not exhibit his 
knowledge then upon him is the curse of Allah, the Angels 
and all of mankind. Allah will not accept his Nawafil and 
neither his Fara’id. 45 


Not on the Path of the Prophet 


Those people who see Muslims fall into fitnah —that they are 
becoming misguided and murtadds and insulting of Allah sfe and His 
Messenger after marrying into deviants and heretics—yet remain 


45 Al-Sawa'iq al-Muhriqah p. 2; al-Malfuz vol. 4 p. 4. 
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silent and do not prohibit such a grave evil, despite being capable of 
stopping it, for public acceptance or to earn as much as possible or 
for some other benefit, are certainly not on the path of the Prophet 
m, as is recorded in al-Tirmidhl from Sayyiduna Ibn ‘Abbas * that 
the Messenger of Allah aH said: 


^ <c jj Pj 


Those who do not have compassion for our young; and do not 
honour our elders; and do not command good and do not stop 
evil are not from among us. 46 


And such people are not representatives of the Messenger J#i, 
they are merely scholars by name; because the Messenger iis spent 
his days and nights saving people from deviance and heresy, and 
constantly conscious of walking people on the correct path. Thus, a 
scholar who walks in his footsteps and takes up his path is a 
representative of the Messenger m; otherwise, someone who wants 
to gain worldly benefit is simply a scholar by name. 

Of the Weakest Faith 


It is wajib (necessary) upon Muslims to enjoin good and prohibit 
evil, as Shaykh ‘Abd al-Haqq Muhaddith al-DihlawI al-Bukharl m 
writes: 

Enjoining good and prohibiting evil is wajib, with consensus 
of the Ummah 47 


46 Mishkat al-Masablh p. 423. 

47 Ashi'at al-Lam'at vol. 4 p. 173. 
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If a person cannot stop evil by hand or tongue and only considers 
it evil in his heart, he possesses the weakest faith. 

Sayyiduna Abu Sa'Id al-Khudri » narrates that the Messenger of 
Allah * said: 


... i ijli aJLwXj ^1 o-U) I J 

y s ^ ' 


He who sees something against the Sharfah must stop it with 
his hand. And if he is incapable of doing so then with his 
tongue. And if he is incapable of doing so then with his heart 
and this is the weakest of faith. 48 


48 Mishkat al-Masablh p. 436. 
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The Punishment for not Prohibiting Evil 


A lot of Muslims are of the misunderstanding that if some people 
are committing sins, they will say: “What does it concern us?” And 
they remain silent thinking this. In fact, some people actually argue 
with the one who is prohibiting the sin and say: “What does it 
concern you?” Whereas prohibiting sin is the responsibility of every 
individual. If they do not stop it despite being capable of doing so, 
the punishment will befall all of them. 

Ibn ‘Adi al-Kindi * narrates that the Messenger of Allah m said: 


^-^1 j A JScll ‘Ulidl , i jjtj *Uil jl 

j <uL*Jl tul i >JLp dlJ3 I jJJo I hi *>ii 01 


Indeed Allah does not punish everyone for the actions of a 
few, unless they see evil being committed among themselves 
but they do not stop it despite being capable of stopping it. If 
they do this, Allah will punish everyone. 49 


If a person commits a sin, Allah does not punish other people 
because of it. However, remaining silent and not stopping an evil 
after seeing it being committed is such a sin that punishment befalls 
both the one who commits the evil and those who remain silent; the 
evildoer for committing the evil and those who remain silent for 
remaining silent. 


49 Mishkat al-Masablh p. 438. 
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Sayyiduna Hudhayfah m narrates that the Messenger of Allah 
said: 


> 01 4)1 j\ Ja±\ 0»—ijjjdL) 0J 0-d) ^Jlilj 

4lPwU ^_! 0 _C^- UU^- r%_5\-J_P 


Oath on the one in whose control is my life, command good 
and forbid evil, otherwise Allah will soon send down 
punishment upon you and you will pray for its relief but you 
will not be answered. 50 


Shaykh ‘Abd al-Haqq Muhaddith al-Dihlawi al-Bukharl writes 
in the explanation of this Hadtth: 

Other punishments can be alleviated with Du a (supplication), 
however, the punishment that descends upon not 
commanding good and forbidding evil will not be lifted and 
Du‘as regarding it will not be accepted. 51 

Sayyiduna Abu Bakr al-Siddiq m narrates that he heard the 
Messenger of Allah fii say: 


4)1 ol ihij! ,Ji I1 j\j lil J*tJl h\ 

When the people see an evil but they do not correct it, Allah 
will soon afflict them all with His punishment. 52 


50 Mishkat al-Masabih p. 436. 

51 Ashi'at al-Lam‘at vol. 4 p. 175. 

52 Mishkat al-Masabih p. 436. 


33 



Sayyiduna Jarir ibn ‘Abd-Allah « narrates that he heard the 
Messenger of Allah fii say: 


A-it 01 0 (»_>£ ij 0_jSO ^ u 

I(ji *_>L Zaj ALa *Ull ^/l 


No man commits a sin among a people that is capable of 
stopping him yet they do not stop him except that Allah 
punishes them before they die. 53 


Shaykh ‘Abd al-Haqq Muhaddith al-DihlawI al-Bukharl writes 
under this Hadlth: 

fiiiy jjjij is lines' Jl ^ A i 

We understand from this Hadlth that one is punished for 
leaving enjoining good and forbidding evil in this world and in 
the Akhirah (the hereafter), as opposed to other sins, for 
which one does not necessarily receive punishment in this 

world. 54 


Sayyiduna Jabir * narrates that the Messenger of Allah afe said: 


\jSj\jS SLaS ^iil d\ aJA jJJ Jfj jp^l ^ 3 \ 

S S S SS S S ^ SS s s S ^ S ^ z' ( x ^ S ^ ^ /Z^ 

aJlp Jl a} Jli 43 Jb lj*>U IjJl & Ij Jlii 

S 0 . ^ /- , z" - S S . 

t •• - I ^ tu* •" / S | / / z-- • I • l '' 

J23 4pL» ^ jA-oJo 1 4_^>-j O 13 ■» ^XP J 


53 Mishkat al-Masabih p. 437. 

54 Ashi'at al-Lam c at vol. 4 p. 177. 
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Allah & commanded Jibril as*: “Turn such and such a city 
over upon its residents." He replied: “O my Lord, indeed there 
is your servant such and such a person; he has not disobeyed 
you even a blink of an eye.” So He commanded again: “Turn it 
over upon him and upon them, for indeed his face did not 
express anything ever seeing the evils, for My pleasure.” 55 

Shaykh ‘Abd al-Haqq Muhaddith al-DihlawI al-Bukharl * writes 
in the explanation of this Hadlth: 



To not express displeasure for the pleasure of Allah upon 
seeing evils is a grave sin. This is why Allah & mentioned the 
servant before the others. Allah sfe commanded for the pious 
servant to be punished first then for the sinners to be 
punished after that. 56 

And if people say upon the silence of an individual: “Such a 
person is such a great and pious scholar, however, he does not 
prohibit anybody. There is only you who prohibits and forbids. Is he 
not a scholar? If this is wrong, he would definitely forbid it.” In this 
situation, those Shaykhs and scholars who remain silent and do not 
stop evils after seeing them are even more deserving of punishment. 


55 Al-BayhaqI; Mishkat al-Masabih p. 439. 

56 Ashi'at al-Lam'at vol. 4 p. 183. 
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Various Types of Deception 


Today, there are many gatherings and conferences of the Ahl al- 
Sunnah wa al-Jama'ah that take place, in which most of the speeches 
are dramatic and for show. They do not stem the way thieves of 
iman are raiding the houses of Sunnis, stealing their Iman and 
causing great loss to the Ahl al-Sunnah. In other words, they do not 
prohibit associating with deviants or marrying into them, in fact, 
some scholars and Shaykhs marry them themselves, which the 
Sunni public considers proof [for it not being wrong] and marries 
them, and then entire households become misguided in a matter of 
days. 

In such circumstances, if a scholar speaks or writes against this 
evil then rather than accepting his advice, they bear enmity with him 
and eliminate the impact of his truthful words by various types of 
deception, misleading the people. Neither do they practise 
themselves nor do they allow others to practise. 

Someone declares his truth-telling as finding faults and holds 
him to be sinful; whereas looking for hidden faults is fault-finding, 
and to speak against an evil that is committed openly is truth¬ 
telling, not fault-finding. 

And some people say that this is ghlbah (backbiting), whereas 
mentioning to people a sin a person commits openly is not ghlbah. 
Al-Faqlh al-A c zam SayyidI Sadr al-SharTah m writes: 

If a person commits an evil act openly and he has no 
consideration as to what people will say to him, then to mention 
his evil act is not ghlbah. Mentioning those aspects of him that 
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are not apparent is ghibah. It is in a Hadith that there is no 
ghlbah of a person who has removed the veil of shame from his 
face . 57 

And then some people say: “Why are they unable to prevent 
women from attending ‘Urs gatherings ?” 58 ie [they effectively say:] 
“When the scholar manages to stop women from attending ‘Urs 
gatherings, then we will stop forming relationships with heretics 
and murtadds.” Otherwise they will continue to marry into them. 

b)cf 

One should cry upon this representation of the religion and 
this way of thinking. 

And some people also say: “Such a scholar is a great speaker of 
truth. He should come and remove the women from the graves of 
the pious.” If only these people understood the meaning of speaking 
the truth. And if they know, they would not be so ignorant [as to 
misunderstand that] speaking the truth is to speak the truth, not to 
remove women from shrines. 

And some people say: “One can find such and such a flaw in him 
so he no longer has the right to stop others from evil acts.” Such 
people should know that two things are wajib upon a person: to stay 
away from evils oneself and to persuade others to stay away. Not 


57 Bahar e Shari'at vol. 16: Chapter on Ghlbah (with reference to Al-Durr al- 
Mukhtar). 

58 Desirable gatherings held in remembrance and celebration of the pious on 
the anniversary of their departure from this world, attracting their special 
attention. They consist of recitals of the Qur’an and al-Fatihah, Na't 
(poetry) recitals, religious lectures, and sending the reward to the Awliya’, 
free from all prohibited acts. 
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fulfilling one of the obligations does not negate the other obligation. 
Muhaqqiq ‘ala al-Itlaq Shaykh ‘Abd al-Haqq Muhaddith al-Dihlawi 
al-Bukharl m writes: 



It is not a prerequisite for enjoining good being xvdjib 
(compulsory) that one practises [that action] oneself. Rather, 
enjoining good without practice is permissible because it is 
wajib to encourage oneself to do good and the other wajib is to 
encourage others to do good. If one wajib is not fulfilled, 
leaving the other wajib will never become permissible. 

And what has been mentioned in the Qur’an: 



Why do you say what you do not do ? 59 


Even if it is accepted that this pertains to enjoining good and 
forbidding evil, then the reproach is regarding not practising, not 
regarding enjoining others to good and forbidding evil . 60 

He further writes: 



59 Qur’an 61:2. 

60 Ashi'at al-Lam'at vol. 4 p. 175. 
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Enjoining and forbidding others while not practising warrants 
punishment. However, this punishment is a result of not 
practising, it is not due to enjoining and forbidding. If one 
leaves enjoining and forbidding as well then two obligations 
will be left and one will be deserving of even greater 
punishment . 61 

An intelligent person will therefore never say: “I will not accept 
the truth because the one presenting it is not firmly upon it 
himself.” An analogy of this is that a person teaches the principles of 
looking after one’s health but those who are being taught see that 
the teacher is ruining his health by not acting upon the principles 
himself. The people being taught cannot say: “Seen as you are 
ruining your own health by not practising the principles, we will not 
accept these principles of looking after one’s health.” However, a 
person who is bereft of intellect may say such a thing. 

Shaykh al-Sa'di m writes: 




j-_f$ J, j* l 




Listen to the scholar with an attentive soul 
Even if his action may not appear to agree with his word 

The stubborn disagree wrongly: 

How can the sleeping wake the asleep? 

Man must listen to advice 
Even if it is written on a wall 


61 Ibid. 
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I pray that Allah & grants every Muslim true love of His Beloved 
m, the Companions and the Pious, and that He grants them the 
ability to stay away from their enemies, 




oL>kJ / 


Jalal al-DIn Ahmad al-Amjadi 
12 RabI' al-Akhir 1410 H. 

12 November 1989 
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Note on Transliterations 


Although transliteration in this book is standard and most people 
should be familiar with the various characters, there will be a proportion of 
readers whose fluency in reading may be disrupted due to their 
unfamiliarity. This note, and the table below, aims to help those people so 
that this book can reach as many people as possible. 

The majority of the Arabic and Urdu alphabets have logical 
transliterations (ba’/be - b, etc). Letters with dots or bars underneath and 
multiple characters underlined are for those letters that require some degree 
of distinction either from other letters within their respective alphabets or 
from English pronunciation. Vowels with bars denote elongation of the 
basic sound, representing waw, alif and ya’ with jazm. The tashdld is 
represented by repetition of the same letter or letters. 


*/l 

Alif 

a/‘ 



Dad 

d 


Ba’ 

b 


±= 

Ta’ 

t 

Cl 

IS’ 

t 


Jo 

Za’ 

z 

Cl 

Tha’ 

th 


t 

‘Ayn 

• 

Z 

Jim 

j 


t 

Ghayn 

gh 

Z 

Ha’ 

h 


i_S 

Fa’ 

f 

t 

Kha’ 

kh 


3 

Qaf 

q 

j 

Dal 

d 


J 

Kaf 

k 

j 

Dhal 

dh 


J 

Lam 

1 

J 

Ra’ 

r 



MIm 

m 

j 

Zay 

z 


j 

Nun 

n 

LH 

Sin 

s 


0 

Ha’ 

h 

l>£ 

Shin 

sh 


3 

Waw 

w 


Sad 

s 


3 

Ya’ 

y 








LEST THEY MISGUIDE 

you 

C^D 


There have emerged many heretic sects since the advent of 
Islam, and as heretical ideologies become more common and 
prevalent now, the importance of protecting one’s faith is 
greater than ever. In this era of tribulation and adversity, 
Muslims are warned about the dangers of associating with 
heretics, yet some opt to act contrary to that which is best for 
them and their faith. Laxity and leniency in this matter can 
only lead to deviation, and as such, it is a religious obligation 
upon Muslims to shun heretics in order to protect their faith 
in such dangerous times. 

Lest They Misguide You is a translation of the Urdu work 
Bad-Madhhabon sey Rishtey by Faqlh al-Millah Mufti Jalal 
al-DIn Ahmad al-Amjadl, which simply and coherently 
explains the prohibition of fraternising with heretics, and also 
details the prohibition and grave consequences of marrying 

into them. 

“Stay away from them and keep them away from yourselves, 
lest they misguide you, lest they throw you in fitnah.” 
[Sahlh Muslim; Abu Dawud; Ibn Majah; Ibn Hibban] 
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